o 3 s gl Lo d"zﬂ}f !::;‘;ojb' fJ"WA'.’éJL“

PRV

Syomme 83 oS ale 3 8 5 les SO el e 5 sl 3l ady w5 S S
ke G a8 L sl e Al s Sl ol&ls penny sl 3 Laisal el 3L Olizean oSl
Lol ew\;fm_a;;ﬁmﬁu&wri}‘mﬁdﬁd\ SLadl 31 dle o3 6,8 b el
Wb o glalesl 5 osdsee lacols; b Llodud 58 5 2 5 0dile &3S das w0 |z lo 51 ola 2w 5 gin

LS IS S50 s Ol L s o K Sy il Lol
sl Colss 383 O (st Bl ol 0l a2 o)bss (gslelis 5 gslsb gl ki s gl
S el glalesl Jyim o o3 Ba 55850 o8 S5l L el 03 s U ol (S L)
s Ol a5 ilels 2 lae L AU S w5 5 e pes SISO Gl Ga L adle b
sllss LL a8 SUlas ol winls o5 8 0L geils pasiie Sllas 5 oS5 55 el (slacd st

LS o S L ol ol 48 Ll ale (galg Sl S Bl 5 Ll S BB s g ge S

»

@G"Cﬂs, .o :...

Bl 35 0 leal OF 55 a8 35 iz 55058 Jbopmass gl e bd Cole OYAY Ul obeoLl s
The Unitary Consciousness: Toward a Solution for the Ontological Crisis Ol 5o U ¢ go3l 3 gae (5,555

ol el Cb’.s (Durham University) elys oKl 551448 Jlu 5 45 dn Modern Theories of the Self
Cﬁw“_iq.l&d,.;jw SA=ie J)‘jﬁ

The Principles of Epistemology in sl sl 1 dley ol 31 (glos 28 sla iz (Ol Wlul
Olge L ;fj\):.w.aj L 55> alas (Naturalism and Subjectivism (The Inner Dimension dslamic Philosophy

Islamic Naturalism and Mysticism: A LS - io<ea 5 Mind-Body Problem: Philosophical Theories




Aoy 333 Gob) (ol ods S (ssls sl dxd 4 Philosophical Study of Ibn Tufayl's Hayy Bin Yagzan

(Ca.w‘ OML&JJJG k;a.le DL 6}[.& uL:S L’ L;“Jl’-

JJ\CJL&‘ngA&‘AJFLgf'S.EZ\JL»)IVWJJ4dwd|jJ&L)QA<wL>->Mw&\L:
1l 038 Laal 5 i 555 Jaw 3 O oS plonil

THIS THESIS IS MY WORK AND HAS NOT BEEN OFFERED IN CANDIDATURE FOR ANY OTHER
DEGREE OR DIPLOMA (Mahmoud Khatami, February 1996).
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Philosophers commonly associate questions of the form "what are the conditions for the possibility of
X" with Kant and with Kant's novel philosophical methodology, transcendental argumentation. Kant's
genius, however, did not lie in his merely raising questions of this form; many philosophers had asked
questions like this before Kant.
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Philosophers commonly associate questions of the form "what are the conditions for the possibility of
X" with Kant and with Kant's novel philosophical methodology, transcendental argumentation. Kant's
genius, however, did not lie in his merely raising questions of this form; many philosophers had asked
guestions like this before Kant.
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| have demonstrated that Davidson offers "maximally strong" transcendental argumentation.
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Object of Psychology.—Psychology (‘ilm al-nafs) is that department of philosophy which contemplates
the human soul. The soul, understood in its most general sense, denotes that which makes a being
live; it is the first principle of life in a living being. If regard be paid only to the etymology of the word,
the object of psychology should be co-extensive with all living beings, vegetable and animal as well as
man. Custom, however, has restricted it at the present day, so that psychology is limited to the study
of man.
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makes a being live; it is the first principle of life in a living being. If regard be paid only to the etymology
of the word, the object of psychology should be co-extensive with all living beings, vegetable and
animal as well as man. Custom, however, has restricted it at the present day, so that psychology is
limited to the study of man.
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According to popular ideas the ordinary sign of life is movement without any apparent external
cause. A bird on the wing, a creeping insect, a fish darting up stream, all awaken in us the idea of
life. The untrained mind of the savage and the child fondly imagines that even any piece of
automatic mechanism is gifted with life ; the child, for instance, wants to see the little animal that
makes the ticking inside the watch. On the other hand, as soon as an object that was once seen to live
has ceased to move, we consider its life to have departed and immediately declare it dead.
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According to popular ideas the ordinary sign of life is movement without any apparent external cause.
A bird on the wing, a creeping insect, a fish darting up stream, all awaken in us the idea of life. The
untrained mind of the savage and the child fondly imagines that even any piece of automatic
mechanism is gifted with life ; the child, for instance, wants to see the little animal that makes the
ticking inside the watch. On the other hand, as soon as an object that was once seen to live has ceased
to move, we consider its life to have departed and immediately declare it dead.
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Answers to Certain Objections.—First objection: The power of abstraction we have been claiming for
the intellect is objected to by Berkeley as unreal. According to him, | can consider the hand, the eye,
the nose, each by itself abstracted or separately from the rest of the body. But then whatever hand
or eye | imagine, it must have some particular shape and colour. Likewise the idea of man that | frame
to myself must be either a white, or a black, or a tawny, or a straight, or a crooked, a tall, or a low, or
a middle-sized man.
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the intellect is objected to by Berkeley as unreal. 'l can consider the hand, the eye, the nose, each by
itself abstracted or separately from the rest of the body. But then whatever hand or eye | imagine, it
must have some particular shape and colour. Likewise the idea of man that | frame to myself must be
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man 'YY.

:Ju”l}'

The object that is best suited to the imperfect conditions of our feeble intelligence is what is knowable
through the medium of the senses, the intelligible presented in the sensible. Hence the soul's
natural activity can be most perfectly exercised only when the soul is united to the body; and
therefore a resurrection or reunion with the body is natural to man.
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The object that is best suited to the imperfect conditions of our feeble intelligence is what is knowable
through the medium of the senses, the intelligible presented in the sensible. Hence the soul's natural
activity can be most perfectly exercised only when the soul is united to the body ; and therefore a
resurrection or reunion with the body is natural to man.
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In order to establish simultaneously the nature and function of the a priori, Kant prefers a reflective

analysis which makes the a priori appear. The reflective analysis, basing itself on synthetic judgments,

shows that "the highest principle of all synthetic judgments is therefore this: every object stands under
the necessary conditions of the synthetic unity of the manifold of intuition in a possible
experience."(19¢) These conditions make the a priori appear. The medium of synthetic judgments is

the "whole in which all our representations are contained," that is, inner sense, whose a priori form is
time. And the unity required in judgment rests on the unity of apperception. This unity, which tends
to emphasize the "I" of the "I think," is, at least in the second edition of Critique of Pure Reason, the

keystone of the Kantian system. But we find even in its first edition that all empirical consciousness

has a necessary relation to transcendental consciousness "namely, the consciousness of myself as

original apperception."(1¢Y) For "we are conscious a priori of the complete identity of the self in

respect of all representations which can ever belong to our knowledge."(V¢V) It is therefore an

absolutely primary principle that the various empirical consciousnesses must be linked to one unique
consciousness of self. This consciousness is the simple representation: “I.” Kant adds: '"Whether this

repre sentation is clear (empirical consciousness) or obscure, or even whether it ever actually occurs,

does not here concern us. But the possibility of the logical form of all knowledge is necessarily

conditioned by relation to this apperception as a faculty.
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In order to establish simultaneously the nature and function of the a priori manifested by synthetic

judgments, Kant performs both a reflective analysis which makes the transcendental subject appear
and an analysis-termed phenomenological by Ricoeur*-which tends to psychologize the
transcendental. The reflective analysis, basing itself on synthetic judgments, shows that "the highest

principle of all synthetic judgments is therefore this: every object stands under the necessary

conditions of the synthetic unity of the manifold of intuition in a possible experience."™ These

conditions make transcendental subjectivity appear. The medium of all synthetic judgments is the

"whole in which all our representations are contained" —i.e., inner sense, whose a priori form is time.

And the unity required in judgment "rests on the unity of apperception." This unity, which tends to

emphasize the "I" of the "l think," is, at least in the second edition of the Critigue, the keystone of the
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Kantian system. But we find it even in the first edition: all empirical consciousness has a necessary

relation to transcendental consciousness-"namely, the consciousness of myself as original

apperception."" For "we are conscious a priori of the complete identity of the self in respect of all
nyl

representations which can ever belong to our knowledge." "' It is therefore an absolutely primary

principle that the various empirical consciousnesses must be linked to one unigue consciousness of

self. This consciousness is the simple representation: I. Kant adds: "Whether this representation is

clear (empirical consciousness ) or obscure, or even whether it ever actually occurs, does not here

concern us. But the possibility of the logical form of all knowledge is necessarily con ditioned by
nyv

relation to this apperception as a faculty.

te

Nevertheless, this “faculty” does further enlighten us concerning the nature of a priori characteristic

of subjectivity. Above all, it permits us to discern in the "l think," "this spontaneity" by means of which

| can "call myself an intelligence"(114), the act of understanding: ""The unity of apperception in relation

to the synthesis of imagination is the understanding”.(1¢Y)
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Yet this faculty does further enlighten us concerning the nature of subjectivity. Above all, it permits us
||\"/\_

to discern in the "I think" -"this spontaneity" by means of which | can "call myself an intelligence

the act of understanding: "The unity of ap perception in relation to the synthesis of imagination is the

understanding. "™

However, if the a priori is a condition of knowledge, it is essential to apply the condition and in this

context subsumption is inevitably constitution in the non-ontological sense to which Kant limits

himself.
40,893

If the a priori is a condition of knowledge, is it not essential to apply the condition? Subsumption is

inevitably constitution (in the non-ontological sense to which Kant limits himself ).

tem

This is why we can say that in a certain sense everything is a posteriori: everything thata

posteriori points out to me is irreplaceable and new, and the exploration of the world is infinite.

Z‘\J}))

This is why we can say that in a certain sense everything is a posteriori:

everything that perception_points out to meis irreplaceable and new, and the exploration of the world

is infinite.
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In order to establish simultaneously the nature and function of the transcendental aspect of human
subjectivity, Kant prefers a reflective analysis which makes the transcendental subject appear ...
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However, if the transcendental is a condition of knowledge, it is essential to apply the condition and
in this context, subsumption is inevitably constitution in the non-ontological sense to which Kant limits
himself.
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Sadra, for example, depicts our ‘blank’ and receptive mind as constituting and perfecting itself, and
struggling to obtain far-reaching conclusions entirely on its own. Our progressive ascension, Sadra
holds, has a tint of inevitableness and necessity. Seemingly without any preconceived
notions we achieve dognizance of causality, God, eternity of the world, and mysticism. It appears as

though any mind will reach the same truths if it took as its point of departure the unsophisticated




given of experience and followed the canons of consistency. Thus, Alfred North Whitehead’s well-
known dictum that... .
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He [lIbn Tufayl] depicts Hayy’s ‘blank’ and receptive mind as constituting and perfecting itself, and
struggling to obtain far-reaching conclusions entirely on its own. Hayy’s progressive ascension has a
tint of inevitableness and necessity. Seemingly without any preconceived notions he achieve
cognizance of causality, God, eternity of the world, and mysticism. It appears as though any mind will
reach the same truths that Hayy reached if it took as its point of departure the unsophisticated given
of experience and followed the canons of consistency. Thus, Alfred North Whitehead’s well-known
dictum that... .
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The llluminative school believes, as instanced by Sadra, that while theories may interpret facts, at the
same time they abstract from the realities of the surrounding world as we encounter them in the locus
of immediate experience. Pure theories, without concrete embodiment and without seeing them in
their actual operation, estrange the mind from its natural dwelling place, the world of experience.

(Gl

Ibn Tufayl believed, as instanced by Parts Il and Ill of the treatise, that while theories may interpret
facts, at the same time they abstract from the realities of the surrounding world as we
encounter them in the locus of immediate experience. Pure theories, without concrete embodiment
and without seeing them in their actual operation, estrange the mind from its natural dwelling place,
the world of experience.
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Jeremy R. Carrette, Foucault and Religion s
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Consequently, religion and spirituality are detached in Foucault’s perspective from a transcendent
order and become strategies that shape and control and dictate the patterns of human experience.
The ‘truth’ of religious discourse is taken out of the binary opposition between spirit and matter and
rewritten in terms of the dynamics of power—knowledge and embodiment.
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Religion, theology and spirituality are in consequence detached and dislocated from a transcendent
order and become strategies which shape, control and dictate the patterns of human experience. The
“truth’ of religious discourse is in effect taken out of the binary opposition between spirit and matter
and rewritten in terms of the dynamic of power-knowledge and embodiment.




Foucault speaks of the west as having forgotten ‘political spirituality’ since the Renaissance and ‘the
great crisis of Christianity’ (the Reformation). the concept of ‘political spirituality had also occurred
earlier in a round table discussion in May Y4VA, where Foucault relates it to the wider question of
‘government’ and ‘truth’.
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the bringing of these worlds can be seen when Foucault in his october article YAVA for Le Nouvel
Observateur saw the west as having forgotten ‘political spirituality’ since the Renaissance and ‘the
great crisis of Christianity’ (the Reformation). the concept of ‘political spirituality had also occurred
earlier in a round table discussion in May YaVA, where Foucault relates it to the wider question of
‘government’ and ‘truth’.

:ddb'-

In the process of developing ideas of ‘political spirituality’ and ‘spiritual corporality’, Foucault is
presenting a central challenge to the entire dualism of the theological apparatus and challenging the
organization of such categories as body and spirit, the material and the spiritual, the religious and the
secular. What he is exposing is a ‘technological power’ within religious discourse. He suggests that
religion attempts to create a monopoly on experience through its ordering, categorizing and
subjectifying of human life.
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In the process of developing ideas of ‘political spirituality’ and ‘spiritual corporality’, Foucault is
presenting a central challenge to the entire dualism of the theological apparatus and challenging the
organization of such categories as body and spirit, the material and the spiritual, the religious and the
secular. What he is exposing is a ‘technological power’ within religious discourse. He is strategically
bringing to light the way religion that religion attempts to create a monopoly on experience through
its ordering, categorizing and subjectifying of human life.
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In the analysis of the theory of reflective knowledge the term “subject,” Sadra says,(0) signifies the
mind that performs the act of reflective knowledge by knowing something, just as the term “object”
means the thing or the proposition known by that subject. But, since in a proposition known there is
always something involved, particular or universal, it is true then to say that the object of reflective
knowledge is always what we call the thing known. It is also observed that the relation called




“knowing” is constituted by the mind (as the subject) associated with the thing (as the object); the
subject and the object, then, can be called the constituents of the unity of reflective knowledge.
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n the analysis of the theory of reflective knowledge the term “subject signifies the mind that performs
the act of knowledge by knowing something, just as the term “object” refers the thing or the
proposition known by that subject. However, since in a proposition known there is always something
involved, be it particular or universal, it is consequently true then to say that the object of knowledge
is always what we call the thing known. It is also observed that the relation called knowing is
constituted by the mind as the subject associated with the thing as the object, both of which are
knitted into one complex whole, the subject and the objectare to be called the constituents of the
unity of knowledge.

:ddb'-

By virtue of the correspondence it contains through its objective reference, reflective knowledge
possesses the “aptitude” for being true, therefore it may conceivably fail to meet this condition and
as a result become false. But this aptitude does not hold in the unitary consciousness, for in this, since
it has nothing to do with correspondence, there is no possibility of its being false; thus it is not eligible
for falsity (see, above, eh. 0). As the nature of this opposition stands, if there is no susceptibility to
falsity, there is no meaning for truth either. Thus, the dualism of truth and falsehood only holds in an
appropriate opposition in which the possibility of one opposite is the logical standard for the possibility
of the other. The impossibility of one also counts as the criterion of the modal impossibility of the
other.
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By virtue of the correspondence that the knowledge by correspondence contains through its objective
reference, reflective knowledge possesses the aptitude for being true. Therefore it may conceivably
fail to meet this condition and as a result become false. But this aptitude does not hold in knowledge
by presence, for this kind of knowledge, since it has nothing to do with correspondence, there is no
possibility of its being false; thus it is not eligible for falsity. As the nature of this opposition stands, if
there is no susceptibility to falsity, there is no meaning for truth either. Thus, the dualism of truth and
falsehood only holds in an appropriate opposition in which the possibility of one opposite is the logical
standard for the possibility of the other. The impossibility of one also counts as the criterion of the
modal impossibility of the other.
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From p.289 line.21, where it reads "The "explanatory psychology” which determines concrete psychic
facts...”, Khatami starts copying from “The notion of the a-priori” by Mikel Dufrenne p. 141, line 1, where
it reads non-surprisingly “The “explanatory psychology” which determines concrete psychic facts...".

Plagiarism may have even began earlier (but there is some masking). Anyway, Khatami continues
copying from Dufrenne word by word almost to the end of “his” paper. The last sentences taken from




Dufrenne can be observed, toward the end of Khatami’s paper. on p.297, line 24, where we read "Once
again we realize that body is both subject and object, consciousness and non-consciousness”, which is
taken from the last paragraph of Dufrenne’s chapter, p. 151 line 29 where Dufrenne writes “Once again
we must realize that body is both subject and object, consciousness and non-consciousness”
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Consequently, from a Sadraean point of view, a theory of meaning must begin by describing an
existential plane of the imaginal faculty by which presence to the world is realized reflectively and in
which there is manifested an ability to read directly the meaning borne by the object— that is, in living
it without having to decipher or explicate a duality. This theory should beware of the convenient and
dangerous notion of “representation,” (tamassul), which results from the notion of a closed
consciousness. To penetrate the palace of consciousness, the thing would have to undergo a
metamorphosis in order to be presented to us. Representation would then be an event which occurs
inside the subject and to which the object is admitted—like a private spectacle within closed doors
which consciousness furnishes to itself with the means at hand, namely, the images registered by
memory and stored in the unconscious, and the innate ideas which are also interior to the subject.
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Consequently, a theory of meaning must begin by describing an existential plane of perception in
which presence to the world is realized and in which there is manifested an ability to read directly the
meaning borne by the object-that is, in living it without having to decipher or explicate a duality. This
theory should beware of the convenient and dangerous notion of “representation” which results from
the notion of a closed consciousness. To penetrate the palace of consciousness, the thing would have
to undergo a metamorphosis in order to be presented to us. Representation would then be an event
which occurs inside one’s mind and to which the object is admitted-like a private spectacle within
closed doors which consciousness furnishes to itself with the means at hand, namely, the images
registered by memory and stored in the unconscious, and the innate ideas which are also interior to
the mind.
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Ibn Arabi wants to insist not only that the human cannot comprehend God, nor even simply that the
human created in the image of the incomprehensible God is itself incomprehensible—but also, in full
consistency with these first two principles, that even God finally cannot comprehend himself. In light
of such thoroughgoing divine ignorance Ibn Arabi can insist that “the human mind is more honored in
its ignorance than in its knowledge” (lbn Arabi, I, Y Y1)—for in that ignorance above all the image of the
divine in the human achieves its perfection. And so it is that “the ignorance in it of what it is is more
praiseworthy than the knowledge that it is, just as the negation of God accords better with the praise
of His nature than the affirmation...” (Ibid, YAA-Q).
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Eriugena wants to insist not only that the human cannot comprehend God, nor even simply that the
human created in the image of the incomprehensible God is itself incomprehensible—but also, in full
consistency with these first two principles, that even God finally cannot comprehend himself. In light
of such thoroughgoing divine ignorance Eriugena can insist that “the human mind is more honored in
its ignorance than in its knowledge” (P, IV, VV\C)—for in that ignorance above all the image of the
divine in the human achieves its perfection. And so it is that “the ignorance in it of what it is is more
praiseworthy than the knowledge that it is, just as the negation of God accords better with the praise
of His nature than the affirmation...” (P, IV, VV\C).
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Weber writes:

The type of social science in which we are interested in an empirical science of concrete unity, our aim
is the understanding of the characteristic uniqueness of the reality in which we move. We wish to
understand on the one hand the relationships and cultural significance of individual events in their
contemporary manifestations and on the other the causes of their being historically so and not
otherwise (M. Weber, The Methodology of Social Sciences, P. VY).

For weber, following in the post-Kantian tradition of Dilthey, Rickert and Simmel, ‘understanding’
(Verstehen) is appropriate method of the social sciences for penetrating ‘the reality that surrounds
our lives’, which arrives at an objective account of social history.
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Husserl, similarly, regards his phenomenological method as scientific. In contradiction to the ‘unified
science’ (Einheitswissenschaft) of the Vienna Circle, which attemted to combine human and hard
sciences in a causal model based on physics (Cf L. Kolakowski: Positive Philosophy), Husserl
distinguishes two distinct though related kinds of science.
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Writing on Myth, Hans Blumenberg, distinguishing it from science, ideology and mysticism, speaks of
myth’s quality of significance as something which constitutes the satisfaction of intelligent expectation
(Blumenberg, Work on Myth, p. 1V).
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Blumenberg notes Heidegger's association of the term with the ‘world-hood of the World'.

Blumenberg, Work on Myth, p. 1A,
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The origin of the term is the Latin religio which Cicero took to be from relegere ...

AR




‘-;Q-.;b' ;.JL:S YO aap
slae o relegere 5l 05 e cuss 5o | religio als wol sas Giis religio 5V o3l 3l religion s
el 4§ Sl 5L
256 OLS OF ain £
Theological Universalism

Perhaps the most sophisticated contemporary exponent of a quasi-theological theory of religion is by
the liberal theologian John Hick... while claiming to take seriously the cognitive and doctrinal claims of
religious traditions, Hick argues that religions are different ways of responding to and as paths for
individuals to follow towards, an ultimate, transcendent reality he call ‘the Real’. Thus the Moslem
‘Allah’, the Christian ‘God’ and the Hindu ‘Brahma’ are all terms for the same ultimate reality ...
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As Bakhtin observes:

The exact sciences constitutes a monologic form of knowledge: the intellect contemplates a thing and
expounds upon it. There is only one subject here — cognizing (contemplating) and speaking
(expounding). In opposition to the subject there is only a voiceless thing. Any object of knowledge
(including man) can be perceived and cognized as thing. But a subject as such cannot be perceived and
studied as a thing, for as a subject it cannot, while remaining a subject become voiceless, and,
consequently, cognition of it can only be dialogic.

Bakhtin contrasts the ‘double-voices’ depth of the humanities with the ‘single-voices’ precision of the
hard sciences.
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The phrase ‘phenomenology of religion’ is first used by the Dutch theologian P.D. Chantepie de La
Saussaye in the Lehrbuch der Religionsgegeschichte (Textbook of the History of Religions) published
in YAAV, in which his aim is to understand the essence or rather unity (Einheit) of religion’s manifold
forms (der Vielhiet ihrer Formen).
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For Husserl bracketing is clearly the ‘suspension of the natural attitude’ of the objective existence of
the phenomena to circumvent the problems of solipsism, idealism and realism ...
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In accord with Husserl, the subject of the phenomenology of religion brackets the objectivity of
religious phenomena appearing to consciousness and arranges the phenomena —or data- into types
and themes, thereby partially constructing their meaning.
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Ricoeur retains the Aristotelian distinction between the real domain of ethics, the life that is lived, and
the imaginary domain of poetics, the story that is told, with narrative as the imposition of one plot we
inherit from our cultures onto the ‘real domain’.
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These criteria are the necessity and universality which may characterize a proposition... "If we have a
proposition which in being thought is thought as necessary, it is an a priori judgment.

tes

Wd&juu) Lol ...Jj‘bﬁd%lﬁvj.@éﬂkg?}%)Jﬁw@qﬁﬁﬁ»}.ﬁ Q))f’ijg;:lg)" ools

&S e

40,893
...later on he speaks of the universality and necessity of the concept (when dealing with the concept
of cause) as well as «other pure a priori representations—for instance, space and time.
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...principles of the pure understanding... These propositions may be necessary and universal: as are
synthetic a priori judgments, which attest to "a special source of knowledge, namely, a faculty of a
priori knowledge.
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...one comes to recognize only formal a priori—the only a priori meeting the Kantian criteria—and as
a result undue limits are placed upon the field of the a priori.
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